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15 Broadening the scope for just
socioecological transformations

Ideas, structures, and alliances

Sabaheta Ramcilovic-Suominen and
Irmelin Gram-Hanssen

The book in a nutshell: emphasizing the ideational and ontological
bases of structures

The premise of this book is that ideas and ontologies on the one hand and structures
or physical reality they represent on the other are intrinsically linked part-wholes
of the same “entity”. Thus, one cannot be more or less important in socioeco-
logical transformations context, as they are ultimately two sides of the same
coin that reflect and reproduce one another. To highlight their intra-action and
intra-connection, their mutual coexistence and cocreation (Chapters 1-5), we refer
to them as “ideas-structures” and “ontologies-structures”.

Acknowledging the less emphasized ideational and ontological dimensions of
socioecological destruction and violence and their manifestation through societal
structures and institutions has significant bearing for the way we frame both the
root causes of socioecological destruction, and consequently the responses to them,
that is, the pathways to socioecological transformations.

Concerning the root causes of socioecological destruction and violence, the
book points out the importance of ontologies, worldviews, and mindsets in main-
taining and reproducing the colonial-racial-capitalist structures, as described
in Chapters 1 and 2 (Ramcilovic-Suominen, see also Ramcilovic-Suominen
2025). We suggest that while colonial-racial-capitalist structures are root causes
of socioecological violence and destruction, they are also a symptom of cer-
tain ways of being (ontologies), knowing (epistemologies), and doing (ethics)
(Chapters 3-6).

Chapter 1 explores a range of ontological positions and their structural implica-
tions, from dualist-material to nondual-idealist and relational ontologies. The first
chapter connects the dualist-material ontology to colonial-racial-capitalist struc-
tures, while Chapters 2—5 present ontological frameworks emerging from South
and North American indigenous contexts and Eastern spiritual traditions, including
the teachings of Yoga Sitras of Patafijali. They emphasize the ultimate oneness of
all beings through notions of radical intraconnectedness (Ramcilovic-Suominen,
Chapter 2), expanded ecological self (Chapter 5 by Gebara), deep relationality
and potentiality (Chapter 3 by Gram-Hanssen), and ontological disruptions in
more-than-human worlding (Chapter 4 Ehrnstrom-Fuentes).
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Concerning responses and strategies that enable socioecological transforma-
tions, the book highlights a wider range of responses and pathways that challenge
and resist “ideas-structures” of oppression (i.e. the colonial-racial-capitalist sys-
tem). It emphasizes that in addition to social movements, active protest, resistance,
insurgency and disobedience, emotional and affective politics, care, contemplation,
self-reflexivity, self-study, and the personal transformation they evoke are pivotal
for collective and systemic transformations. Importantly, it highlights that such
responses not only are complementary to, but may also encourage social mobili-
zation and direct action, as they trigger the desire for drastic change, which may
result in social mobilization and direct action.

By emphasizing the ideational and ontological and their manifestation in the
structural and systemic, we dig deeper into that which reproduces, maintains, justi-
fies, and enables socioecological destruction, and the systemic devouring of the
human and more-than-human bodies, capacities, labor, creativity, and care work
and social reproduction. The book frames the contemporary capitalist institutions
as manifestations of dominant materialist-dualist ontological frameworks, which
act as a foundation for the modern economic and political, national and interna-
tional structures, policies and institutions (Chapter 1 by Ramcilovic-Suominen and
Chapter 3 by Gram-Hanssen, Ramcilovic-Suominen 2025).

The materialist-dualist worldview highlights and promotes the norms and val-
ues of division and separation, lack of trust, competition, domination, and the
need for control. Transforming requires embodying and manifesting the senses
and values of community over individuality, cooperation over competition,
and solidarity, justice, and ethics of care over hierarchies of worth and domi-
nation. Such processes and shifts are supported by ontologies, epistemologies,
and ethics that emphasize unity, relationality, pluriversality, entanglements and
co-becoming. Those in turn support the agency and action for social justice, mul-
tispecies justice, decolonial and anti-capitalist futures, and in general generate
an appetite for liberation and freedom from all types of oppression against the
shared and ecological Self (Chapter 2 by Ramcilovic-Suominen and Chapter 5
by Gebara).

As these book chapters show, such ontologies have never ceased to exist. They
are postulated and imagined in centuries-old philosophies and cosmologies from
around the Globe, from the indigenous and spiritual cosmologies and teachings
in the contemporary South and North Americas (Chapter 3 by Gram-Hanssen
and Chapter 5 by Gebara) to those in the East, including Buddhist, Hindu, Zen,
and Dao/Tao philosophies (Chapter 2 by Ramcilovic-Suominen, Loy 2019; Watts
1960). While the book focuses on indigenous peoples from the present-day Ameri-
cas, indigenous peoples from elsewhere, including Australia and Aotearoa (New
Zeeland), the Sapmi region in Northern Europe, and Southeast Asia align with
relational, nondual, and animist cosmologies and ontologies. Even in continental
Europe before Christianity and modern scientific materialism, similar notions were
common with animist, pagan, and nature religions and philosophies, including the
philosophy of Spinoza and later that of Goethe (Bortoft 1996; Lord 2010). In that
sense, it is a part of human collective heritage, as we all have a connection to such
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ontologies, ways of being and knowing, even if our memories of it has weakened
through centuries of colonialism-capitalism.

The book highlights the potency of ontologies and philosophies of nondual-
ity, relationality and unity to support unity beyond polarities, including the reali-
zation of the innate oneness, the idea that I and you and all beings (human and
more-than-human, inhabiting the past, present, and future) are different manifes-
tations of the same breath of Life. This position emphasizes the entanglements
between different forms of life, their co-coexistence and co-becoming. In addi-
tion to indigenous and Eastern philosophies and cosmologies (Chapters 1 and 2
by Ramcilovic-Suominen, Chapter 3 by Gram-Hanssen, and Chapter 5 by Ge-
bara), the book draws on political ontology (Chapter 4 by Ehrnstrom-Fuentes) and
quantum perspectives on social change (Chapter 2 by Ramcilovic-Suominen) to
postulate the potentiality and agency of enacting different realities (Blaser 2014),
and the potentiality to scale out transformative change from personal to collective,
by emphasizing deep relationality, entanglements, and qualities of agency (Barad
2007; O’Brien 2021).

The book points to the potentials of such nondual, relational, and unity-oriented
ontologies to install in us motivations and agency to act beyond our differences and
come together in a joint attempt to challenge and undo the colonial-racial-capitalist
structures of oppression in defense of justice and liberation for all life—human as
more-than-human. However, the book also points out the challenges in manifest-
ing, embodying, and practicing ontologies of unity amid the fear and tensions that
the broader reality, underpinned by the dominant ontology and practice, tends to
project. Those seeking a fundamental shift from the ongoing institutionalized and
systemic destruction of life, exist across all political, social, economic, and geo-
graphic spectrums and they have built alliances and alternatives to dominant so-
ciopolitical and socioeconomic orders (Hawken 2007). Yet, as Kothari (Chapter 8)
points out, such radical alternatives and movements remain scattered, reducing
their capacity to affect macro-processes. Similarly, Jauhola et al. (Chapter 6) reveal
the currents of egoism, power, and privilege that permeate even such collabora-
tive efforts and alternatives, including the World Social Forum, food sovereignty
through crop sharing, and health-promoting food movements. They emphasize the
importance of ethics of care that can recognize and dismantle the existing currents
of power, egoism, and domination. Various other contributors similarly point out
the need to build more care-full relationships of collaboration and cooperation for
facing colonial-racial-capitalist accumulation and domination in defense of multi-
species and epistemic justice and dignity (Chapters 6—12).

The sense of unity and deep relationality are also crucial for collective mobi-
lization around shared goals of thriving of all life and for scaling socioecological
transformations out, up and deep (Moore et al. 2015), transforming the contem-
porary oppressive ideas-structures while repairing and generating just and caring
ideas-structures. Chapters 6—12 offer examples from theory-praxis of transforma-
tions occurring at various scales and in different geographies, socioecological and
sociopolitical contexts, reflecting the entanglement between the ideational and on-
tological, and the material and structural. This includes concepts and praxis from



Broadening the scope for just socioecological transformations 255

feminist ethics of care (Chapter 6 by Jauhola et al.), decolonizing of knowledge
and curricula based on care and epistemic justice (Chapter 7 by Minoia and Taher),
radical ecological democracy (Chapter 8 by Kothari), and knowledge cocreation
through embodied, emotional, and tacit ways of knowing (Chapter 9 by Bhad-
gaonkar et al.). Other chapters analyze and discuss transformative perspectives in
the context of ecological livelihoods and agricultural transformation in everyday
life experiences of small-scale farmers (Chapter 10 by Kallio and Houtbeckers),
shadow forests at the margins of the conventional scientific forestry model in Swe-
den (Chapter 11 by Holmgren et al), and tourism degrowth (Chapter 12 by Sekulova
and Iserholn). Finally, the chapters by Ramcilovic-Suominen (Chapter 13) and Ver-
haeghe (Chapter 14) discuss co-optation of transformations in EU policy spaces and
barriers to transformations in such spaces. Collectively, the chapters offer insights
and analyses into strategies for shifting to just and liberated worlds in both Minority
and Majority worlds, featuring cases from Alaska, the Brazilian Amazon, India, Ec-
uador, Honduras, Palestine, Finland, and Sweden. Some cases deal with global ini-
tiatives, movements, and transnational policies, including World Social Forum, food
sovereignty through crop sharing, regenerative farming, glocal health-promoting
food movements, and EU bioeconomy and international forest policy.

As we imagine and formulate just socioecological transformations, we are in
many respects limited by language. When presenting the content and contributions
of the book, for analytical purposes I make use of dualist thinking, differentiating
between ontological versus structural, mind/mental versus physical/material and
alike. This differentiation can serve as a bridge between dominant/dualist and al-
ternative nondualist and relational ontologies. It is also rather necessary to keep it
accessible for readers for whom nonduality is unchartered territory. Nonetheless,
once such dualist thinking has served its analytical purposes, we can try and let go
of it, embracing instead ways that integrate what are seen as separate categories,
objects, subjects, and entities.

A call for a broader ontological inquiry in socioecological
transformations

In this book, we discuss two related ways of approaching ontology. One where
ontology is mostly approached as a way of seeing and being in the world, that is,
ontology as a way of perceiving/viewing the world or the nature of reality and our
place in it, and the other which goes further to emphasize especially the performa-
tivity of these certain ways of perceiving the world. While we discuss a spectrum
of different ontologies (Chapter 1 by Ramcilovic-Suominen and Chapter 5 by Ge-
bara), we are particularly concerned with this later process-oriented approach to
ontology. Drawing on Mario Blaser’s framing of ontology as “worlding” (Blaser
2014), we emphasize the questions of how our ways of being and showing up
in the world produce/shape realities. This approach acknowledges that different
ontologies enact different realities and that these realities exist alongside and are
deeply entangled with one another (Chapter 3 by Gram-Hanssen, Chapter 4 by
Ehrnstrom-Fuentes, and Chapter 5 by Gebara).
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Relational ontologies are increasingly studied and applied in sustainability sci-
ences and research on socioecological transformations (e.g., Bohme et al. 2022; Walsh
etal. 2021; West et al. 2020, 2024). In most of this research, relational ontologies are
concerned specifically with the question of relations between humans and the “rest”
and the quality of relations. The “rest” most commonly include more-than-humans
or nature, depending on the chosen terminology, while the relations with non-organic
matter are rarely addressed, even if they too have important implications for justice
(Winter and Schlosberg 2023). The broader philosophical and metaphysical ques-
tions, such as the nature of reality, the ontological primitive (mind or matter), con-
sciousness, and panpsychism (Carr 2003; Faggin 2021; Kastrup 2021; Penrose 1998)
are hardly explored in socioecological transformations literature. Yet, such broader
metaphysical questions have important implications and performative properties in
shaping and bringing about realities (Ferrando 2016; Haraway 2016; Zanotti 2019),
and therefore are important queries that can advance the socioecological transforma-
tions debate. This book is an invitation for such an inquiry, alongside the human and
more-than-human potentiality to bring about different realities and outcomes in the
context of just socioecological transformations.

The materialist-dualist ontologies critiqued in this volume are far from common
to all humanity throughout space and especially throughout time. Such an onto-
logical position is associated with the modern technologically advanced human,
the “homo-economicus”, who—blinded by the arrogance of their sociotechnologi-
cal advancements—has gotten lost in a jungle of models, measures, and concepts,
eventually mistaking them to represent separate phenomena or objects that exist
“out there” and “in the world” independently from the subject or the observer
(Kastrup 2021). While the modern-day “homo-economicus” may not dominate
the space-time dimension, they dominate the access to decision-making power do-
main, which enables them to impose materialist-dualist ideas-structures on others.
The result of this domination over the past 500 years includes processes of geno-
cide and colonization (Khalil & Alshwaikh 2024; Mignolo 2011; Quijano 2007;
Wa Thiong’o 1998). This imposition is enacted through manipulation of freedom,
using “freedom as violence” tactics (Foucault 1975), and ensuring the monopoly
over violence (Butler 2016). For these reasons, questions of power relations, domi-
nation, and justice hold a central place in the discussion of ontologies and worlding
in the context of socioecological transformations. The book argues that unlearning
and undoing materialist-dualist ideas-structures is central for just socioecological
transformations. Ancient philosophies, cosmologies, and metaphysics from East,
West, South and North offer onto-epistemic alternatives and can support the mod-
ern “homo-economicus” in the process of unlearning and undoing the dominant
assumptions, mindsets, values, norms, and ways of being, knowing, and thinking
that perpetuate suffering and oppression of all Life.

A call for a broader engagement with root causes and responses

As discussed in the opening chapters of the book, thus far, the literature on socio-
ecological transformations has disproportionally focused on the external structures
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(policies, institutions, technologies) compared to the inner and ideational, that is,
ontologies, worldviews, values, beliefs, ways of being and knowing. Staying at the
structural level ignores the relations between ideas and agency on the one hand and
the material outcomes or structures on the other, that are acknowledged in social
theory over the past decades, including for instance the theory of social imaginary
(Taylor 2004), agential realism (Barad 2007), and actor-network theory (Latour
2007). The transformations literature has also disproportionally focused on social
mobilization, protest, disobedience, and insurgency as the main tenets of “radical”
transformations. Less attention has been placed on the more subtle contemplative
politics and work on the change of inner or personal realms consisting of values
and beliefs, sidelining them as less relevant for “large-scale” change and trans-
formations. This contrasts with an increasing body of literature finding the merits
of contemplation, affect, and emotions, as well as self-reflexivity, self-study, and
self-transformation for collective change (Fazey et al. 2018, 2020; O’Brien 2021;
Sharma 2007; Wamsler et al. 2021; Woiwode et al. 2021). These two trends have
significantly shaped the two key questions in the transformations literature. First,
what counts as a root cause of socioecological destruction and should therefore be
addressed, and second, what responses and strategies count as transformative. By
and large, both debates have been narrowed down to emphasize the structural over
the ideational and activism and mobilization over contemplation and inner change.

The approach to socioecological transformations we present in this book in-
forms these two debates by expanding the understanding of both the root causes
and the responses to them. Concerning the first, by emphasizing the entanglement
between the ideational and the ontological on the one hand and the structural on
the other, we establish the imperative of working on the so-called less tangible or
symbolic aspects, such as ontologies and worldviews, in and for socioecological
transformations, as they constitute deeper root-causes of socioecological violence.
We point to the importance of working on these aspects at the personal and collec-
tive level, and for personal and collective change, and we emphasize their insepa-
rability. Consequently, concerning the second question, we broaden the spectrum
of what counts as a valid response and strategy for socioecological transformations
to include contemplative aspects and self-reflections of our ontologies and phi-
losophies, our perspective of the nature of reality, our values and beliefs, and the
importance of embodying those in our every-day practices and ways of knowing,
being and acting. To put it simply, the way we show up in the world matters for
personal and collective transformations.

Advancing this line of inquiry and thinking serves the purpose of realizing their
connectivity, which constitutes connecting the tangible and intangible as well as
the individual and collective, as the four aspects of transformative change (Wilber
2003). This has important implications for praxis. While some work on tangible
aspects for collective change, such as introducing new policy, others work on in-
tangible aspects for individual change, such as enhancing their own leadership
skills. Our approach to socioecological transformations posits that traces of the
other aspects are always embedded in any one aspect (O’Brien and Sygna 2013).
Such traces can be leaned on to a greater or lesser extent, resulting in a greater or
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lesser potential for transformations. While one can have their center of gravity
within one of these aspects (or quadrants or spheres), ignoring the others will likely
result in partial and insufficient responses or even risk undermining the transfor-
mations sought (Sharma 2017). Thus, socioecological transformations necessitate
conscious engagement across these aspects.

Highlighting how the ideational and ontological underpin the structural socio-
ecological destruction and violence, our framing of socioecological transforma-
tions contributes to and complements the existing body of literature that defines
socioecological transformations as a justice-driven, radical, decolonial, and
anti-hegemonic concept and struggle (Ramcilovic-Suominen 2023; Hamilton and
Ramcilovic-Suominen 2023; Rodriguez et al. 2023).

The book includes cases from diverse geographies, including the Major-
ity (Chapter 3 by Gram-Hanssen, Chapter 5 by Gebara, Chapter 8 by Kothari,
Chapter 9 by Bhadgaonkar et al., and Chapter 7 Minoia and Taher), the Minority
Worlds (Chapter 10 by Kallio and Houtbeckers, Chapter 11 by Holmgren et al.,
and Chapter 12 by Sekulova and Iserholn), and cases from the intersection of the
two (Chapter 4 by Ehrnstrom-Fuentes, Chapter 6 by Jauhola et al., Chapter 13
by Ramcilovic-Suominen, and Chapter 14 by Verhaeghe). Concepts that arise
within “modern western science”, albeit critical of it—including degrowth, post-
humanism, deep ecology, and ethics of care—and within indigenous science and
eastern traditions—including radical interconnectedness, deep relationality, kin-
ship, and nonduality—are placed in dialogue, allowing for explorations of their
convergences and divergences. What unites these approaches and chapters is the
centrality of justice, either as an underlying motivation for change (to address the
condition of injustice) and/or as a guiding principle for the process of change (i.e.,
as a means to an end).

Justice-centered socioecological transformations

In this book, we approach socioecological transformations as processes of change
that shake our mindsets, core values and beliefs in terms of the meaning of
life and our place, role, relations, and agency within it. Such processes trigger
self-reflection, re-evaluation and shifts in the ways we show up and relate (being/
ontology), we know (epistemology), and act (ethics) in the world. Finally, em-
bodying and manifesting the changes in our day-to-day practices, in everything we
choose to do and/or choose not to do, is also an integral and necessary component
of socioecological transformations.

As the materialist-dualist positions and frameworks are foundational for the
colonial-racial-capitalist ideas-structures that drive socioecological destruction
(Chapters 1 and 2 by Ramcilovic-Suominen), it follows that socioecological trans-
formations are changes necessary for letting go of the materialist-dualist ontologi-
cal positions and associated ontological, epistemic, and ethical frameworks. Thus,
this makes us lean towards nondualist, and relational ontological positions and the
associated epistemic and ethical frameworks. Embracing frameworks that are based
on and teach unity, intraconnectedness with the rest (Chapters 2—5) and distancing
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from the material-dualist frameworks associated with colonial-racial-capitalist
ideas-structures, implies that such socioecological transformations are inherently
justice-driven and anticolonial, antiracist, and anticapitalist.

Framing just socioecological transformations in this way disassociates them from
incremental, predefined, pre-planned, and managed processes of change that are
often led by epistemic and/or political and bureaucratic elites as agents of change,
and which often have narrow sectoral, policy, or geographic foci (Feola et al. 2021;
Temper 2019; Ramcilovic-Suominen 2023; Hamilton and Ramcilovic-Suominen
2023). It also challenges the narrow framing of transformations as the work only
on the visible and tangible dimensions—policies, institutions, and technologies—
without questioning the ideational, psychological, and ontological conditioning of
that which manifests as an institution, structure, or a reality (O’Brien and Sygna
2013).

Such framing of just socioecological transformations reflects the need for go-
ing beyond solutions that aim to address specific issues, which are seen as isolated
(policy) problems, for example, climate change or biodiversity loss, and beyond
their commonly proposed socio-technical innovations and behavioral interven-
tions as means for change (Nightingale et al. 2020). This highlights the impor-
tance of asking deeper questions and reflecting on what each of us can do to
trigger just socioecological transformations and how to come together in solidar-
ity. This entails engagement with the onto-epistemological questions of (co)exist-
ence, nature of reality, ways of being and relating with ourselves, other human and
more-than-human persons and relations. Such a shift implies action and change
across what in dualist fashion is conceived as different levels, categories, and
domains (e.g. personal and societal, ideational and structural, local and global,
human and more-than-human), simultaneously acknowledging and transcend-
ing them.

Disentangling the concept of “justice” in just socioecological transformations

The concept of justice is an entry point in all book chapters, especially those
discussing and analyzing various examples and attempts at transformation
(Chapters 6-14). Some approach justice in a more generic way, that is, jus-
tice for all beings as a principle and a motivation for transformations (e.g.,
Chapter 9 by Bhadgaonkar et al., Chapter 3 by Gram-Hanssen, Chapter 11 by
Holmgren et al., Chapter 6 by Jauhola et al., Chapter 8 by Kothari, Chapter 1 by
Ramcilovic-Suominen, and Chapter 14 by Verhaeghe). Taking a relational ap-
proach, Gram-Hanssen (Chapter 3) captures this perspective beautifully: “Jus-
tice for specific people at specific moments thus becomes inherently entangled
with justice concerns for everyone, everywhere, and at all times. It demands of
us to be simultaneously place-specific and going beyond any given place and
context, recognizing that in a world of relations justice only for some is no jus-
tice at all”.

In other instances, specific justice dimensions are emphasized. Multispecies
justice and more-than-human are emphasized by a range of authors. Kallio and
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Houtbeckers (Chapter 10) discuss the more-than-human in the context of ecologi-
cal livelihoods, where they show how the more-than-human communities sup-
port the farmers in various ways. They emphasize the more-than-human labor
as an essential component of farming activities. The more-than-human worlds
and beings, their agency and potentiality and roles in worlding are emphasized
by Gram-Hanssen (Chapter 3) in terms of the “collapse of the wave” into a cer-
tain outcome and reality. Gebara (Chapter 5) emphasizes the more-than-human
worlds in the context of Amazonian spirituality of the Yawanawa people, and in the
context of conceptualizing the ecological self and fostering deep connection with
other-than-human beings. Ehrnstrom-Fuentes (Chapter 4) discusses the entangled
more-than-human agencies of the web of life, and how farmers involved in regen-
erative farming transform their way of relating to more-than-human worlds, which
she argues is an example of ontological disruption.

Minoia and Taher (Chapter 7) frame epistemic justice and decolonization of
the curricula as preconditions for just socioecological transformations. Connecting
struggles for epistemic justice and land, they show their relevance for imagining
the post-capitalist world, where no one is exploited or erased for the sake of ma-
terial accumulation and extraction. Ramcilovic-Suominen (Chapter 15) positions
decoloniality and decolonial environmental justice (DEJ) as central pillars of
radical socioecological transformations, owing to the inseparability of colonial-
ism and coloniality on the one hand and capitalist accumulation and a capitalist
global economy on the other. Applying a similar theoretical approach and the focus
on decolonial justice and transformations, Verhaeghe’s Chapter 14 brings to light
the indigenous justice struggle and indigenous rights for self-determination, con-
necting the territorial, cultural, spiritual, and political. The two last chapters high-
light ideational-structural barriers for just socioecological transformation at the EU
policy levels, highlighting the colonial mindsets and the inherently neocolonial
tendencies for domination by the dominant hegemonic dualist-material world and
worlding.

Kothari (Chapter 8) presents a pluriverse of alternative modes of govern-
ance, production, distribution, and consumption springing up in many parts of
the world. Such alternatives are driven by and inspire a host of interconnected
spheres for action, the majority of which concern social wellbeing and justice.
Bhadgaonkar et al. (Chapter 9) similarly tackle the social justice component
when presenting the case of cocreating futures through more inclusive and so-
cially just planning practices in Mumbai among Kolis communities. Jauhola et al.
(Chapter 6) show how the transformative movements that aim for justice, such
as just food movements, risk reproducing injustices due to lack of engagement
with care and affect. Finally, Sekulova and Iserholn (Chapter 12) draw from
the global environmental justice movement and literature in proposing the
concept of tourist degrowth. They highlight the interlinked social, ecological,
and economic injustices that are caused by mass tourism in Barcelona, Spain,
and propose ways to tackle such injustices through deaccumulation, decom-
modification, and decolonization. They also employ the concept of care and the
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care-ing capacity of a city that is a capacity to generate space for caring rela-
tions, conviviality, and solidarity.

A call for solidarity and alliance building

In many ways, the world is a polarized place. Moving beyond duality and polar-
ity calls for ontologies, knowledges, and ethics that recognize intraconnectedness
(Chapter 2 by Ramcilovic-Suominen), deep relationality, and indigenous spiritual-
ity (Chapter 3 by Gram-Hanssen and Chapter 5 by Gebara). Nonetheless, as Ko-
thari (Chapter 8) shows, it is hard to weave a thread of unity through the diversity
of ideas, concepts, meanings, ways of being and knowing. There are major obsta-
cles the efforts and movements for building alternatives, alliances, and solidarity
face. Responses centered on the ethics of care, decoloniality, multispecies, and
other dimensions of justice, as well as degrowth are challenged and obstructed
by the dominant actors, ideologies, and power relations, as well as by the privi-
lege, and self-interest (Chapter 6 by Jauhola et al., Chapter 14 by Verhaeghe, and
Chapter 14 by Ramcilovik-Suominen).

Coming together and building alliances, despite the differences, polarities and
challenges is possible and essential for wider collective change and transforma-
tions. Such coming together necessitates at least some shared goals (e.g., life of
dignity, freedom, and liberation for all beings) and somewhat shared understanding
about the root causes of violence and destruction. Yet, diverse efforts and strate-
gies are needed to respond to the diverse set of challenges which manifest differ-
ently in different contexts. If they address the root causes, that is, the oppressive
colonia-capitalist ontologies-structures, and work towards joint goals of justice and
dignity for all Life, they are complementary responses towards just socioecological
transformations and should be recognized as such, and consequently encouraged.

While challenging, due to the different geographies and political spaces into
which they are embedded (Chapter 8 by Kothari), the shared goal of alliance build-
ing is within reach. As Ehrnstom-Fuentes (Chapter 4) shows people across the
Globe are connecting around joint ideas and goals of regenerative farming and
agriculture, changing realities one farm at a time. Minoia and Taher (Chapter 7)
find that despite the violence, genocide and scholasticide currently taking place in
Palestine, spaces of care and land-based and liberating pedagogies are emerging.
They recognize commonalities, influences, and mutual support between indige-
nous peoples in Palestine and Ecuador, two states that can be seen in many respects
as a world apart. The broad solidarity with the Palestinian struggle and against
the (neo)colonial and imperial order that we are witnessing across the Globe—in
Minority and Majority Worlds—is also a witness that people from different back-
grounds stand in solidarity in defense of life and against oppression. Holmgren et al.
(Chapter 11) show how people from different walks of life, including citizens,
landowners, and municipal foresters are coming together to challenge the dominant
extractivist forestry model in Sweden and generate alternative ways. Bhadgaonkar
et al. (Chapter 9) document a collaborative process spanning different countries,
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and backgrounds from academics, to activists, civil society, and indigenous com-
munities in Mumbai in India, cocreating and indigenizing design for bottom-up
urban planning and transformations.

Keeping in mind the different histories and power relations between differ-
ent sections of society within a community or within a state, as well as among
states and regions of the world, is key for analyses of justice and for just trans-
formations (Rodriguez et al. 2023; Farhana 2024; Ramcilovic-Suominen 2023;
Ramcilovic-Suominen et al. 2023). This includes the need to emphasize the past
and present (neo)colonialities, inequalities, extactivism, and the cognitive and ma-
terial domination of the Minority Worlds over Majority Worlds, as well as the need
for reparations and indigenous land repatriation for climate justice and decoloni-
zation more broadly. The calls for unity and deep relationality are informed by
and emerge from the historic and concurent divides and inequalities. Realizing our
unity does not mean that we are the same or that “we are in the same boat” because
we are not. That is precisely why we need to reach out and rise in solidarity, shake
up the ideological and structural scaffoldings that keep us at war with one another,
and rebuild new platforms and pathways that lead to liberation and freedom for all.
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